What happens when people of different cultures, values, religion live together? Sociological studies on immigrative phenomenon often swing between immigration and integration policies. These policies actually reveal the difficulty of the host society to institutionalize new models of social differences accompanying multiculturalism. Immigrants who "arrive" continue their life in a place where they do not passively participate in the passing of time, but become actors. Pressed by the hegemonic culture of the host society to adapt, do not cease to practice their religious and origin cultural expressions, often in conditions of urban spatial and social marginalization, they resist assimilation with ethnic persistence strategies. Considering the impact of religion and origin cultural values on expression of differences, it is important to consider their role in the integration process. And, above all-facilitate or hinder integration? These dynamics have been analyzed in a research study on immigrants' integration process in Palermo. The main results are presented in this paper. In this case study, the research's data hypothesizes a theoretical model of integration in which immigrants, free to express their religious and cultural differences, tend to reduce their perception of minority. 
The debate on the role of the religious dimension in the cultural identity processes of the societies is complicated by the immigration flows and the effects of assimilation policies. In some cases, religion is a factor of irreducible difference, in others, it is a factor of integration. As to the construction of identity processes (Seidler 1986; Cochran 1998 
Research Methodology and Theoretical Context
The research aims at analyzing the role of religion and culture of origin in the process of integration of immigrants with the local community, in which the independent variable is the degree of freedom enjoyed by immigrants in the public expression of ethnic differences. This case study integrates qualitative data and ethnographic observation. The approach adapted to develop the research pattern is the grounded theory of Glaser and Strauss (1974) . Using a semi-structured format, the interviews investigated: biographical paths; faith and religious values; public and private daily practices; cultural and religious practices. The analysis examined moreover the reasons for the choice of country of emigration, and the experiences of subjective identity in the spheres of religion. For each of these areas, analyzed through content analysis. In the analysis of the data, a multi-theoretical framework was used to broaden the perspectives of understanding the phenomena. Among these the theory of the status passage (Glaser and Strauss 1971) , in which society is considered as a network of dynamic and changing relationships, pushing to reflect on the new representations and configurations in which the social decomposes and recomposes. The original theoretical datum of this research, I believe, is to add the frame of the status passage of immigrants, which in the original analysis of emergent theory of status passage was undersized. The model of status passage resulted particularly useful in redefining identity in acculturation processes, but above all in those of integration where real status changes happen. In these cases, the social actors involved are: the immigrant as the passagee (the one who is involved in the passage); the community of the natives as agent (implicated in conferring the shape of the passage and its control). The relations between the two poles take place in the arena (or context) of the host society of Palermo. The effects of relationships determine reciprocally effects on new identity and structural configurations, both for the immigrants and the native community. In the case of immigrants, the transition from irregulars, aliens, guests, to integrated individuals occurs, but in a segmented way of the different areas of sociality, work, identity. In the case of the native community, for the new configurations of multiethnic society that must reorganize the integration policies in order to respond to unpublished rights and duties social issues.
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In the following analysis, I report extracts of the interviews I consider most relevant to the description and understanding of the phenomena investigated.
The theoretical perspective of the "differential adaptation" (De La Garza and Ono 2015) has qualitatively outlined the analysis of the innovation/ethnic-persistence dialectics. The decision to refer to ethnicity rather than nationality was due to the sociological relevance of the factors that constitute and distinguish ethnic groups: a name, myths of descendancy, a shared history, a shared culture, a sense of solidarity among the members, and the reference to a territory, even if it is different from that in which you live (Smith 1998:52) . These factors define the differences among individuals of the research' target population. The research excluded native Palermitans, choosing to focus on the perception of difference by immigrants. That is, on those who express their identity through distinctive factors in a foreign world.
Background research gave shape to the hypothesis that to greater freedom enjoyed by immigrants in the expression of public differences would correspond the reduction in their being perceived as a cultural minority in multicultural contexts where adaptation is declined through syncretism, cultural contagions, and assimilation. I have defined also the field of study using hypotheses and theories that in literature have provided significant answers on the issues in question, starting from the definition of integration. Defining integration is complicated. It does not mean to circumscribe the semantic field, but to give it a political intention and a social value. Integration is the daily experience of meeting between different entities. It is a process that should ideally lead to a high level of social cohesion and reciprocity. About integration as path, scholars (Penninx, Spencer, and Van Hear 2008) seem to agree that in determining the degree of integration of immigrants, the focus should be placed on the importance of subjective and institutional variables (work, legal status, local immigration policies, etc.). Penninx and Martiniello (2007) define integration as the process of becoming an accepted part of society. In this definition, the final outcome is desired, but not certain. In immigration research, the use of the term is alternated with programmatic definitions for new analysis. For example, integration and assimilation are terms often used interchangeably. In Alba and Nee (1997) , the concept of assimilation is used less and less because of the disappearance in immigration discourse of "ethnic" and "racial" to define identity characteristics. Today these distinctive elements tend to be conveyed in a more politically correct concept of "cultural differences." Adaptation and assimilation are terms that seem to chase each, when trying to define an immigrant's integration process when the end goal is the similarity with the local population.
Some ethnic groups (Amish, Jews, etc.) emphasize religion as the core determinant of identity (Gordis and Ben-Horin 1991) . Others use religion as a means to preserve cultural traditions and ethnic boundaries (Yang and Ebaugh 2001) . This is to say that religious fervor in immigrant communities serves two purposes: first, as an actual devotion to the religious symbols and rituals; secondly, to create a cultural support system for immigrants filtering external influences of mainstream local culture in order to preserve communal solidarity 
Faith and Religious Values. Re-Shaping Identity
Religion and values of origin seem to constitute strong elements of guidance to action. Such be- In these cases, a high level of education seems to ac- In the perspective of the status passages, the passagee (in this case, the immigrant) may want to avoid completing his/her passage (towards a full integration) because he/she feels good within its status or because it is safer than it would be outside of it (Glaser and Strauss 1971) . Therefore, the immigrant tries to slow down or reverse this process. In these cases, the practices of persistence and conservation of ethnic differences are configured as degrees of balancing the power of control between immigrants (passagee) and natives (agent). In studies of integration processes, the foundations When it comes to gender differences, in the context of origin, women tend to lean towards a natural "so- The spaces required by the community for the celebrations (and granted by the public administration) are public. On the occasion of the end of Ramadan, the meeting of the Islamic faithful in the wide lawn of the "Foro Italico" is now customary.
Living the Islamic
On this occasion, in the same place faithful of the three monotheistic religions gather in prayer.
Conclusions
The 
